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Charles A. Moore ed., The Chinese Mind, p. 5 “There is the universally recognized doctrine - and attitude - of
humanism which is unquesticnably more pervasive ard more sigmificant in China than in any other philosophical tradition”
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Ibid., X} : 11 “Tilt you have learnt to serve men, how can you serve ghosts?"’

7. . . .
Wing-Tsit Chan, “Chinese Theory and Practice,” The Chinese Mind, p. 20 “By following Nature, Then, Tacism
simply means to be natural, which does not mean to be any less human.”

Blbid., p.22
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Loc. cit., “'From its earliest days, Chinese poetry has been concerned with man’s fortune and misfortune, his

joys and sorrows, and his family and friends. [tis man’s sentiments that poets strive to express.”
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@' Wing-Tsit Chan, “‘The Individual in Chinese Religions,” The Chinese Mind, p. 290
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