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1Charles a. Moore ed., op. cit.,, p. 5 "There is what might be considered the umqﬁe and certainly the fundamental
problem of Chinese philosophy-and one greet Chinese philosopher has said that the best clue to any philosophical tradition is the
problem with which it is primarily concerned. This problem for Chinese philosophy is that of achieving ‘sageliness within and
Kingliness without," a truly significant concept and interestingly different from both the West and Idia in its twofold emphasis™
2D.C Lau; trans., MENCIUS, Book Vi : PART A : 5 “The Empire has its basis in the state, the state in the farnily, and

the family in one’ sown state”
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Wing-Tsit Chan, “The Individual in Chinese Religions”’, The Chinese Mind, p. 291 “The Confucianists
were the first in Ancient China to propagate the doctrine of fulfilment of human Nature
4 . . R
Hsieh Yu-Wei, *‘The status of the Individual in Chinese Ethics,” The Chinese Mind, p. 314 “According

to Confucian ethics. in order to be a man or to be a sage, it is necessary, first, to perform one's duties, not to claimn

one’s rights,”

98 i PY 225



aouunu Tngdvfamontos wazidumsianniidannmsd lessmmaviowulii
Admeluau mavannauedupuaiudidluaues Sddsumshiludsyaniv
diinwsedsfudniu Somadindn Jdmsdmnadummennaases
Jssapatoiuiusismsadunussamadsnuazmadeainfu wmnzaausssui
Jsrnasofitunassmmadanialusmioaomiiousu®

2. MsIUMIHanNIave Nl sBRm

Jsvgpuanindondgilddumatannia, “UnuEAuR” realman), “unud
ﬁLﬁQﬁ)ﬁf‘{”(Heavenly man), “MHHt‘iﬁNuiﬂi”(perfect man) “PYounia (sage man)6 n?'imﬂu
mmﬂmﬂfﬂﬁLﬁummLmﬂﬁhﬁzwinqﬂﬂaiuqﬂuﬂﬁﬁﬁmm%‘mﬁuuﬂﬂaiﬂﬂﬁaulll

Yiygudunidamiovdedsnsiunualanmiduaigvesyilan oy ms
ueanANLgY MInaRmANya uasfullidiuanusaunadaunu mnganiu
I ) 4 : <[ I ) q’ Y a ) v
IdFIaves “uypiiud” Jaildiofiavgnusindnduvesdionn nied ldgnusndndu

]
S <3

o < 4 ] P~ =3 ) 1 ¢ [ 4y
NMsandINalszlew vsauMianminimodenadseloriinlan ueitdutia

1
¥ < ar

VRAANNAUMITaMsMaMna gnimsiannmasavesd§ygudr munsed
Uszaunsohirwdorduaulagill uddalvwenmnasuadlinnudands o mne
Ialavesnilimiiedalavesmiyrundy avls eynaammsoannisloliviy

¥

anlyy madmmsnnses mndeanduinlnasesitiihutiosia gunaseeiuinma
douliilisndeddedhuiiag douneamneiudsnnumnuiouiunuauas
Udeginnotiamainllmamumavesiuedadliidihlgs

Gi”ja’c'hmménﬂssmswfiwaaﬁm‘lﬂmﬁamﬂmmmﬂf‘vmwﬁwﬁﬁa MINAUT
Selvmitomiudniaansoanliinadionuies Iﬂﬂ"lzjﬁ”aqﬁqwmwﬁawmﬁsﬁm
500 (savion 10 ©) Madu mianndslosnloaigdinanifannanuidile’

davzmuhmaienndaiudaivssgnualinnud iy sud oy
ﬂﬁ“‘]ifyﬁ'hﬁﬂ‘lm%’ﬂ

3. ﬂmi’iumiﬁmm%ﬂmmﬂfmm‘,ﬁmﬁm%ﬂﬁﬁ

namM “1ﬂuﬁaan§uﬁuiﬂUﬁﬁ"lﬂhna;uﬁwﬁm%a‘lmjmaamnﬁcﬁmaz

§ = ' < ' ' o
nynndadunguaniaulsmdy winidaddenuadledenumusamsin anw

5@ T’ang Chun-|, “The Development of Ideas of Spiritual value,” The Chinese Mind., pp. 191-6
%3 Ibid., p. 200

79 Ibid., pp. 200-4
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8Ibid., p. 200 "It is generally agreed that the Neo-Confucians of the Sung and Ming dynasties were of

introvert type. They propounded the values of quiescence, Serenity, reverence, self-refiection, and self-examination”

9Ch’eng I, 1 Sh (Surviving work]), Quoted in “The Individual in Chinese Religions” The Chinese Mind;
p. 291 “The investigation of principle to the utmost, The full development of one's nature and the fulfiiment of
desting are one thing.”

10@ Idib., p. 207
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11@‘ D.C. Lau; trans., MENCIUS, Book VI: PARTB : 4
12tbid., p. 199 “This is one reason these were no religious was or large acale religious persecutions

in Chinese history
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